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NARRATING TRAUMA, CONSTRUCTING BINARIES: PARTITION IN MUSL/DtKDE ?^
AUTOBIOGRAPHICAL WRITING 
 
Siobhan Lambert-Hurley 
 
EĞĂƌůǇƚǁĞŶƚǇǇĞĂƌƐŽŶĨƌŽŵhƌǀĂƐŚŝƵƚĂůŝĂ ?ƐŐĂŵĞ-changing The Other Side of 
Silence (1998), Partition historiography  W by which I mean the body of historical writing 
addressing the Partition and Independence of the Indian subcontinent in 1947  W looks very 
different than it did before.  The statistics inevitably used to open these accounts have 
changed little: around twelve million refugees, one million dead from slaughter, 
malnutrition and disease, 75,000 women abducted and raped, thousands of families divided 
by new borders drawn on a map to represent the newly-independent nations of India and 
Pakistan.
1
  But, whereas earlier generations of historians sought to understand Partition 
ƉƌŝŵĂƌŝůǇŝŶƚĞƌŵƐŽĨƚŚĞ ‘ŚŝŐŚƉŽůŝƚŝĐƐ ?ƚŚĂƚĨĂĐŝůŝƚĂƚĞĚƚŚĞƚƌĂŶƐĨĞƌŽĨƉŽǁĞƌ ?ŶŽǁǁĞĐĂŶ
appreciate the impact of that event  W or perhaps better, process  W ŽŶƚŚĞůŝǀĞƐŽĨ ‘ŽƌĚŝŶĂƌǇ
ƉĞŽƉůĞ ? ?2  Historiographical trends that hit Indian history-writing more generally in the early 
1980s leading to the creation of Subaltern Studies permeated this discourse a few years 
ůĂƚĞƌƚŽĐƌĞĂƚĞĂ ‘ŶĞǁ ?ŚŝƐƚŽƌǇŽĨWĂƌƚŝƚŝŽŶ ‘ĨƌŽŵďĞůŽǁ ? ?dŚĞĐĂƚĂůǇƐƚƐǁĞƌĞŵĂŶǇ PƌĞŶĞǁĞĚ
communal violence in India associated with the assassination of Indira Gandhi in 1984, the 
destruction of the Babri Masjid in 1992 and the Gujarat riots in 2002 alongside the golden 
and diamond jubilees of Independence in 1997 and 2007 primarily.
3
  Debates on ethnic 
                                                          
1
 Urvashi Butalia, The Other Side of Silence: Voices from the Partition of India (New Delhi: Penguin, 1998), 3. 
2
 &ŽƌĂĐŽŶĐŝƐĞŽǀĞƌǀŝĞǁŽĨƚŚĞƐĞƐŚŝĨƚƐŝŶWĂƌƚŝƚŝŽŶŚŝƐƚŽƌŝŽŐƌĂƉŚǇ ?ƐĞĞWŝƉƉĂsŝƌĚĞĞ ? ‘ZĞŵĞŵďĞƌŝŶŐWĂƌƚŝƚŝŽŶ P
tŽŵĞŶ ?KƌĂů,ŝƐƚŽƌŝĞƐĂŶĚƚŚĞWĂƌƚŝƚŝŽŶŽĨ ? ? ? ? ? ?Oral History 41:2 (Autumn 2013): 49-53. 
3
 Butalia identifies the events of 1984 especially, but also 1992, as inspiring her own study (The Other Side of 
Silence, 4-7), as does Gyanendra Pandey in Remembering Partition (Cambridge: Cambridge University 2001), x.  
2 
 
cleansing and sectarian conflict elsewhere in the world  W from Bosnia to Iraq  W also figured 
in this story.
4
  ƵƚĂůŝĂ ?ƐŝŶƐŝƐƚĞŶĐĞƚŚĂƚǁĞƚŚŝŶŬŽĨWĂƌƚŝƚŝŽŶĂƐ ‘ŽŶĞŽĨƚŚĞŐƌĞĂƚhuman 
ĐŽŶǀƵůƐŝŽŶƐŽĨŚŝƐƚŽƌǇ ?ŚĂƐŐŝǀĞŶƌŝƐĞƚŽĂWĂƌƚŝƚŝŽŶŚŝƐƚŽƌŝŽŐraphy with a human face.5 
dŚĞĨĞŵŝŶŝƐƚĐŽŵŵŝƚŵĞŶƚƚŚĂƚŝŶĨƵƐĞĚŶŽƚũƵƐƚƵƚĂůŝĂ ?ƐĞĨĨŽƌƚ ?ďƵƚĂůƐŽZŝƚƵDĞŶŽŶ
ĂŶĚ<ĂŵůĂŚĂƐŝŶ ?ƐBorders & Boundaries, published in the same year, has placed women, 
ŐĞŶĚĞƌĂŶĚƐĞǆƵĂůŝƚǇĂƚƚŚĞŚĞĂƌƚŽĨƚŚŝƐ ‘ŶĞǁ ?ŚŝƐƚŽƌǇŽĨPartition.6  Women, it became 
clear, had experienced Partition in a unique way, not least because their bodies had been 
 ‘ƐŝŶŐůĞĚŽƵƚ ?ĂƐ ‘ƉƌŝǀŝůĞŐĞĚƐŝƚĞƐŽĨǀŝŽůĞŶĐĞ ? PĨŽƌƌĂƉĞ ?ĂďĚƵĐƚŝŽŶ ?ŵƵƚŝůĂƚŝŽŶ ?ŵƵƌĚĞƌĂŶĚ
suicide.
7
  dŚĞ ‘ŚŽŶŽƵƌ ?ŽĨƚŚĞĨĂŵŝůǇ ?ĐŽŵŵƵnity/nation became invested in women such 
ƚŚĂƚƚŚĞǇďŽƌĞƚŚĞďƌƵŶƚŽĨWĂƌƚŝƚŝŽŶ ?Ɛ ‘ŵŽƐƚŚŽƌƌŝĨŝĐĐƌŝŵĞƐ ? ?ĞǀĞŶĂƐƚŚĞǇŵĂǇŚĂǀĞ
ĐŽůůƵĚĞĚŝŶƚŚĞŵƚŽŽ PŝŶŝƚƐŵŽƐƚĞǆƚƌĞŵĞĨŽƌŵ ?ĂƚǇƉĞŽĨ ‘ĨĞŵŝĐŝĚĞ ?ŐŝǀĞŶǀĂůŝĚĂƚŝŽŶĂƐ
 ‘ŚŽŶŽƵƌŬŝůůŝŶŐƐ ? ?8  In the aftermath, patriarchal families joined interests with a patriarchal 
ƐƚĂƚĞƚŽƌĞĐůĂŝŵ ‘ŝƚƐ ?ǁŽŵĞŶ ?ƌĞƐƚŽƌŝŶŐĂďĚƵĐƚĞĚǁŽŵĞŶ ?ƐƐĂŶĐƚŝƚǇďǇƉĂƐƐŝŶŐũƵĚŐĞŵĞŶƚŽŶ
ƚŚĞŝƌƐĞǆƵĂů ‘ƉƵƌŝƚǇ ? W a process of rehabilitation in which many female relief workers played 
a key role.  WŽŵĞŶƚŚƵƐĐĂŵĞƚŽƌĞƉƌĞƐĞŶƚ ‘ƐŽŵĞƚŚŝŶŐŵŽƌĞƚŚĂŶŽƌĚŝŶĂƌǇŝŶĚŝǀŝĚƵĂůƐ ? ?
ƚŚĞǇǁĞƌĞ ‘ƐĂĐƌĞĚƚŽƚŚĞƉĞŽƉůĞ ? ?9 The function of women, gender and sexuality in these 
ĂŶĂůǇƐĞƐ ?ƚŚĞŶ ?ǁĂƐŶŽƚƐŝŵƉůǇƚŽ ‘ƐƵƉƉůĞŵĞŶƚŵŽƌĞŽƌƚŚŽĚŽǆŚŝƐƚŽƌŝŽŐƌĂƉŚǇ ? ?ƚŽƋƵŽƚĞ
Suvir Kaul ?ďƵƚƌĂƚŚĞƌƚŽĚĞŵŽŶƐƚƌĂƚĞŝƚƐ ‘ĐŽŶƐƚŝƚƵƚŝǀĞĐĞŶƚƌĂůŝƚǇ ? PŚŽǁŝƚ ‘ŝŶƚĞƌƌŽŐĂƚĞƐĂŶĚ
                                                                                                                                                                                    
As examples of the historiographical clustering around an independence jubilee, see Yasmin Khan, The Great 
Partition: The Making of India and Pakistan (New Haven: Yale University Press, 2007); and Ian Talbot, Divided 
Cities: Partition and Its Aftermath in Lahore and Amritsar 1947-1957 (Karachi: Oxford University Press, 2007). 
4
 For these parallels, see Ritu Menon and Kamla Bhasin, ŽƌĚĞƌƐ ?ŽƵŶĚĂƌŝĞƐ PtŽŵĞŶŝŶ/ŶĚŝĂ ?ƐWĂƌƚŝƚŝŽŶ
 ?EĞǁĞůŚŝ P<ĂůŝĨŽƌtŽŵĞŶ ? ? ? ? ? ) ? ? ? ?ĂŶĚ<ĂƌĂŶDĂŚĂũĂŶ ? ‘WĞŽƉůĞ ?Ɛ,ŝƐƚŽƌǇŽĨWĂƌƚŝƚŝŽŶ ? ? New York Sun (10 
October 2007) [http://www.nysun.com/arts/peoples-history-of-partition/64254/] 
5
 Butalia, The Other Side of Silence, 3. Italics added. 
6
 Bhasin and Menon, Borders and Boundaries. 
7
 Jill Didur, Unsettling Partition: Literature, Gender, Memory (Toronto: University of Toronto Press, 2006, 7 
8
 WŝƉƉĂsŝƌĚĞĞ ? ‘EĞŐŽƚŝĂƚŝŶŐƚŚĞWĂƐƚ P:ŽƵƌŶĞǇƚŚƌŽƵŐŚDƵƐůŝŵtŽŵĞŶ ?ƐǆƉĞƌŝĞŶĐĞŽĨWĂƌƚŝƚŝŽŶĂŶĚ
ZĞƐĞƚƚůĞŵĞŶƚŝŶWĂŬŝƐƚĂŶ ? ?Cultural and Social History 6:4 (2009), 469. 
9
 sŝƌĚĞĞ ? ‘EĞŐŽƚŝĂƚŝŶŐƚŚĞWĂƐƚ ? ? ? ? ?-2. 
3 
 
ƌĞǁƌŝƚĞƐƚŚĞŶĂƌƌĂƚŝǀĞƐ ? ?10  dŽƵŶĚĞƌƐƚĂŶĚƚŚĞ ‘ƐƚŽƌǇŽĨ ? ? ? ? ?ĂƐĂ ‘ŐĞŶĚĞƌĞĚŶĂƌƌĂƚŝǀĞ ?ǁĂƐ
ƚŽŽǀĞƌƚƵƌŶďŝŶĂƌǇĐŽŶƐƚƌƵĐƚŝŽŶƐŽĨ ‘ƉƵďůŝĐ ?ĂŶĚ ‘ƉƌŝǀĂƚĞ ? ? ‘ǀŝĐƚŝŵƐ ?ĂŶĚ ‘ŚĞƌŽĞƐ ? ?ƚŚĂƚŝŶĨƵƐĞĚ
nationalist and communitarian discourses.
11
 
 At the same time, what these accounts often neglected were the particular 
ĞǆƉĞƌŝĞŶĐĞƐŽĨDƵƐůŝŵǁŽŵĞŶ ?ƵƚĂůŝĂ ?ĨŽƌŝŶƐƚĂŶĐĞ ?ŵĂŬĞƐĞǆƚĞŶƐŝǀĞƵƐĞŽĨŶŝƐ<ŝĚǁĂŝ ?Ɛ
well-known Partition memoir, Azadi ki Chhaon Main, on working with refugees and 
abducted women in the uncertain and often violent environs of Delhi between September 
1947 and June 1948.
12
  ƵƚƐŚĞŽƚŚĞƌǁŝƐĞƌĞĐŽŐŶŝƐĞƐƚŚĂƚŚĞƌƐƚƵĚǇŚĂƐĂ ‘ŵĂũŽƌůĂĐƵŶĂ ?ŝŶ
ƚŚĂƚŝƚŝƐ ‘ŽŶĞ-ƐŝĚĞĚ ? PƌĞůĂƚŝŶg only to the Partition of Punjab through the use of Indian 
documents and interviews.
13
  Her own critique of her own work is one applicable to 
WĂƌƚŝƚŝŽŶ ?Ɛ ‘ŶĞǁŚŝƐƚŽƌǇ ?ŵŽƌĞŐĞŶĞƌĂůůǇ ?ƐWŝƉƉĂsŝƌĚĞĞŶŽƚĞƐ ?ŝƚŝƐ ‘ƉƌĞĚŽŵŝŶĂƚĞůǇ/ŶĚŝĂŶ-
ĐĞŶƚƌŝĐ ?ĂŶĚĨŽĐƵƐĞĚ ŽŶƚŚĞ ‘ƉůŝŐŚƚŽĨWƵŶũĂďŝƐ ? ?tŚŝůĞƚŚĞůĂƚƚĞƌŵĂǇďĞĂƉƉƌŽƉƌŝĂƚĞŝĨ
ŐĂƵŐŝŶŐƚŚĞ ‘ǁŽƌƐƚŽĨƚŚĞĂƚƌŽĐŝƚŝĞƐ ? ?ŝƚƌĞƐƵůƚƐŝŶĂŚŝƐƚŽƌŝŽŐƌĂƉŚǇƚŚĂƚŝƐ ?ŝŶŚĞƌŽǁŶǁŽƌĚƐ ?
 ‘ŐĞŽŐƌĂƉŚŝĐĂůůǇůŝŵŝƚĞĚ ? ?14  Increasingly, these limitations are being overcome.  A starting 
ƉŽŝŶƚƉĞƌŚĂƉƐǁĂƐ'ǇĂŶĞŶĚƌĂWĂŶĚĞǇ ?ƐƌĞĐŽŐŶŝƚŝŽŶŝŶRemembering Partition (2001) of the 
 ‘ƚŚŝƌĚ ?WĂƌƚŝƚŝŽŶďǇǁŚŝĐŚ ?ƐŽŽŶĂĨƚĞƌƚŚĞ ‘ŽĨĨŝĐŝĂů ?WĂƌƚŝƚŝŽŶ ?ƌĞĨƵŐĞĞƐďĞŐĂŶĨůŽŽĚŝŶŐŝŶƚŽ
Delhi and the United Provinces especially.
15
  The Partition stories of refugees and families 
                                                          
10
 Suvir Kaul (ed.), The Partitions of Memory: The Afterlife of the Division of India (New Delhi: Permanent Black, 
2001), 10. 
11
 Bhasin and Menon, Borders and Boundaries, 9 ?hƌǀĂƐŚŝƵƚĂůŝĂ ? ‘ŽŵŵƵŶŝƚǇ ?^ƚĂƚe, and Gender: Some 
ZĞĨůĞĐƚŝŽŶƐŽŶƚŚĞWĂƌƚŝƚŝŽŶŽĨ/ŶĚŝĂ ?ŝŶInventing Boundaries: Gender, Politics and the Partition of India, ed. 
Mushirul Hasan (New Delhi: Oxford University Press, 2000), 203-4. 
12
 ŶŝƐ<ŝĚǁĂŝ ?ƐAzadi ki Chhaon Main was originally published in Urdu in 1974 (New Delhi: National Book 
Trust, 1974), transliterated into Hindi (the version Butalia uses) by Noor Nabi Abbasi in 1978 (Delhi:National 
Book Trust, 1978) and, most recently, translated into English by Ayesha Kidwai as /Ŷ&ƌĞĞĚŽŵ ?Ɛ^ŚĂĚĞ(Delhi: 
Penguin, 2011).  For examples of how it is employed, see Butalia, The Other Side of Silence, 146-47, 259-61, 
302-3.  /ƚŝƐĂůƐŽŬĞǇĞǀŝĚĞŶĐĞŝŶŚĞƌ ‘ŽŵŵƵŶŝƚǇ ?^ƚĂƚĞ ?ĂŶĚ'ĞŶĚĞƌ ? ? 
13
 Butalia, The Other Side of Silence, 22. 
14
 VŝƌĚĞĞ ? ‘ZĞŵĞŵďĞƌŝŶŐWĂƌƚŝƚŝŽŶ ? ? ? ? ?KŶWƵŶũĂď ?ƐWĂƌƚŝƚŝŽŶ ?ƐĞĞ/ĂŶdĂůďŽƚĂŶĚ ?^ ?dĂƚůĂ ?Epicentre of 
Violence: Partition Voices and Memories from Amritsar (Delhi: Permanent Black, 2006); and Ishtiaq Ahmed, 
The Punjab Bloodied, Partitioned and Cleansed (Karachi: Oxford University Press, 2012). 
15
 Pandey, Remembering Partition, 35-9. 
4 
 
divided in Delhi and Karachi have since attracted growing attention.
16
  Bengal, overlooked 
ĨŽƌƐŽŵĞƚŝŵĞŽŶƚŚĞĂƐƐƵŵƉƚŝŽŶƚŚĂƚWĂƌƚŝƚŝŽŶ ?ƐŝŵƉĂĐƚǁĂƐƐŽŵĞŚŽǁůĞƐƐƐŝŐŶŝĨŝĐĂŶƚ
there, has also come into the frame, particularly through JoǇĂŚĂƚƚĞƌũŝ ?ƐƐƚƵĚǇŽĨƚŚĞ
specific political negotiations, migration patterns and economic ruptures of 1947 and 
after.
17
 
 Partition is thus coming to be explored as a historical happening pertinent not just to 
Punjab or even Punjab and Bengal  W but, still, the Indian-centricity persists, even among 
ĨĞŵŝŶŝƐƚƐĐŚŽůĂƌƐ ?dŚĞĞĨĨĞĐƚŝƐƚŚĂƚůĞƐƐƚŚĂŶĂŚĂŶĚĨƵůŽĨĂƵƚŚŽƌƐŚĂǀĞĨŽĐƵƐĞĚŽŶ ? ? ? ? ?Ɛ
memories and meanings from the perspective of Pakistani women or, more broadly, Muslim 
women in India, Pakistan and Bangladesh.  Several explanations are offered for Muslim 
ǁŽŵĞŶ ?Ɛ ‘ǀŝƌƚƵĂůĂŶŽŶǇŵŝƚǇ ?ŝŶWĂƌƚŝƚŝŽŶŚŝƐƚŽƌŝŽŐƌĂƉŚǇ ?18  For Indian researchers who 
pioneered the field, the matter is largely practical: relevant historical subjects and sources 
are understood to be ůŽĐĂƚĞĚƉƌŝŵĂƌŝůǇŽŶƚŚĞ ‘ŽƚŚĞƌƐŝĚĞ ?ŽĨƚŚĞďŽƌĚĞƌ ?  Butalia, for 
instance, explains that, as ĂŶ/ŶĚŝĂŶĐŝƚŝǌĞŶ ?ƐŚĞŚĂĚ ‘ŶŽĂĐĐĞƐƐƚŽŝŶĨŽƌŵĂƚŝŽŶ ?ŝŶƚĞƌǀŝĞǁƐŽƌ
ĂŶǇƚŚŝŶŐĞůƐĞĨƌŽŵWĂŬŝƐƚĂŶ ? ?ŽŶůǇƌĞƐĞĂƌĐŚĞƌƐĨƌŽŵĂ ‘ƚŚŝƌĚĐŽƵŶƚƌǇ ?ĐŽƵůĚŐĞƚƉĞƌŵŝƐƐŝŽŶƚo 
consult Partition documents and memories across South Asia.
19
  The importance of contact 
ŝƐƵŶĚĞƌƐĐŽƌĞĚďǇhŵĂŚĂŬƌĂǀĂƌƚŝ PŽŶůǇĂĨƚĞƌƚĞĂĐŚŝŶŐĂǁŽŵĞŶ ?ƐƐƚƵĚŝĞƐĐŽƵƌƐĞŝŶ>ĂŚŽƌĞ
ǁĂƐƐŚĞŝŶƐƉŝƌĞĚƚŽƚŚŝŶŬĂďŽƵƚWĂƌƚŝƚŝŽŶĨƌŽŵƚŚĞ ‘ƐƚĂŶĚƉŽŝŶƚ ?ŽĨWĂŬŝƐƚĂŶŝ women on the 
                                                          
16
 Ravinder Kaur, Since 1947: Partition Narratives Among Punjabi Migrants of Delhi (New Delhi: Oxford 
University Press, 2007); and Vaizra Fazila-Yacoobali Zamindar, The Long Partition and the Making of Modern 
South Asia: Refugees, Boundaries, Histories (Delhi: Penguin, 2007). 
17
 Joya Chatterji, The Spoils of Partition: Bengal and India, 1947-1967 (Cambridge: Cambridge University Press, 
2007).  On Partition from the perspective of Bengali Muslims, see Neilesh Bose, Recasting the Region: 
Language, Culture and Islam in Colonial Bengal (Delhi: Oxford University Press, 2014).  On the Partition 
experiences of women in Bengal is Jasodhara Bagchi and Subhoranjan Dasgupta (eds), The Trauma and the 
Triumph: Gender and Partition in Eastern India (Calcutta: Bhatkal and Sen, 2003).  
18
 /ďŽƌƌŽǁƚŚŝƐŽďƐĞƌǀĂƚŝŽŶĨƌŽŵZĂďŝĂhŵĂƌůŝ ? ‘DƵƐůŝŵtŽŵĞŶĂŶĚƚŚĞWĂƌƚŝƚŝŽŶŽĨ/ŶĚŝĂ P
,ŝƐƚŽƌŝŽŐƌĂƉŚŝĐĂů^ŝůĞŶĐĞ ? ?Islamic Studies 48:3 (Autumn 2009): 428. 
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 Butalia, The Other Side of Silence, 22. 
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 ‘ŽƚŚĞƌƐŝĚĞ ? ?20  Others highlight cultural limitations connected to izzat and sharam, honour 
and shame, considered more prevalent in Muslim South Asia.  In an article lamenting the 
 ‘ŚŝƐƚŽƌŝŽŐƌĂƉŚŝĐĂůƐŝůĞŶĐĞ ?ŽŶDƵƐůŝŵǁŽŵĞŶĂŶĚWĂƌƚŝƚŝŽŶ ?ZĂďia Umar Ali points to 
 ‘ƉĂƚƌŝĂƌĐŚĂůĐŽŶƐƚƌĂŝŶƚƐĂŶĚƐŽĐŝĞƚĂůŶŽƌŵƐ ?ƚŚĂƚŚĂǀĞŵĂĚĞŝƚ ‘ƚĂďŽŽ ?ĨŽƌDƵƐůŝŵǁŽŵĞŶ
especially to divulge stories that may include rape, abduction and forced conversion.
21
 
 ,Žǁ ?ƚŚĞŶ ?ƚŽƌĞĐŽǀĞƌDƵƐůŝŵǁŽŵĞŶ ?ƐǀŽŝĐĞƐƚŚĂƚŚĂǀĞƌĞŵĂined marginalised 
ĞǀĞŶĂĨƚĞƌƚŚĞƚƵƌŶŝŶWĂƌƚŝƚŝŽŶŚŝƐƚŽƌŝŽŐƌĂƉŚǇƚŽ ‘ŽƌĚŝŶĂƌǇůŝǀĞƐ ? ?&ŽůůŽǁŝŶŐƵƚĂůŝĂ ?ƐůĞĂĚ ?
ŵĂŶǇƐĐŚŽůĂƌƐĨĂǀŽƵƌŽƌĂůƚĞƐƚŝŵŽŶǇĨŽƌŝƚƐ ‘ĂďŝůŝƚǇƚŽĞŵƉŽǁĞƌƚŚŽƐĞƵŶĞǆƉƌĞƐƐĞĚ
ƵƚƚĞƌĂŶĐĞƐ ? WŝŶƚŚŝƐĐĂƐĞ ?ƚŚĞ ‘ƐŝůĞŶƚŚŝƐƚŽƌǇ ?ŽĨDƵƐůŝŵǁŽŵĞŶ ?ƐWĂƌƚŝƚŝŽŶ W that would 
 ‘ŽƚŚĞƌǁŝƐĞƌĞŵĂŝŶƵŶĚŽĐƵŵĞŶƚĞĚ ? ?22  EŽƚĂďůĞŚĞƌĞŝƐWŝƉƉĂsŝƌĚĞĞ ?ƐǁŽƌŬďĂƐĞĚŽŶ
ƚĂƌŐĞƚĞĚŝŶƚĞƌǀŝĞǁƐŝŶWĂŬŝƐƚĂŶ ?ƐǁĞƐƚWƵŶũĂď ? ‘ůŽĐĂůŝƚǇďĂƐĞĚĂƉƉƌŽĂĐŚ ? Wby which she 
ƉƵƌƐƵĞĚ ‘ŵƵůƚŝƉůĞŝŶƚĞƌǀŝĞǁƐŝŶĂŐĞŽŐƌĂƉŚŝĐĂůůǇƚŝŐŚƚƐƉĂĐĞ ?ŝŶĂŶĚĂƌŽƵŶĚ>ƵĚŚŝĂŶĂĂŶĚ
Lyallpur  W ƉƌŽǀŝĚĞĚĂ ‘ŐůŝŵƉƐĞ ?ŝŶƚŽƚŚĞ ‘ůŝǀĞĚĞǆƉĞƌŝĞŶĐĞƐ ?ŽĨDƵƐůŝŵǁŽŵĞŶ ?ŝŶĐůƵĚŝŶŐƚŚĞ
illiterate, the less privileged and the rural.  At the same time, it flagged up ethical and 
methodological concerns: the responsibŝůŝƚǇŽĨƚŚĞŝŶƚĞƌǀŝĞǁĞƌĨŽƌ ‘ĐŽŶƐƚƌƵĐƚŝŶŐĂŶĚĐƌĞĂƚŝŶŐ
ĂŶĂĐĐŽƵŶƚ ?ďĂƐĞĚŽŶƚƌĂƵŵĂƚŝĐ ?ŽĨƚĞŶďƵƌŝĞĚŽƌĨŽƌŐŽƚƚĞŶŵĞŵŽƌŝĞƐ ?23  The difficulty of 
ĂĐƚƵĂůůǇŝŶƚĞƌǀŝĞǁŝŶŐǁŽŵĞŶǁŚŽŚĂǀĞďĞĞŶ ‘ĐŽŶĚŝƚŝŽŶĞĚƚŽĨĞĞůƚŚĞǇŚĂǀĞůŝƚƚůĞǀĂůƵĞƚŽ
ĐŽŶƚƌŝďƵƚĞƚŽƐŽĐŝĞƚǇ ?is also highlighted.  Particularly in male company, women proved 
reluctant to talk, partly because the memories were still too raw to be expressed and partly 
because they could not conceive of their experiences or memories as having worth.
24
  Her 
                                                          
20
 hŵĂŚĂŬƌĂǀĂƌƚŝ ? ‘ĞƚƌĂǇĂů ?ŶŐĞƌ ?ĂŶĚ>ŽƐƐ PtŽŵĞŶtƌŝƚĞƚŚĞWĂƌƚŝƚŝŽŶŝŶWĂŬŝƐƚĂŶ ?ŝŶSpeaking of the Self: 
Gender, Performance and Autobiography in South Asia, ed. Anshu Malhotra and Siobhan Lambert-Hurley 
(Durham NC: Duke University Press, 2015), 123. 
21
 ůŝ ? ‘DƵƐůŝŵtŽŵĞŶĂŶĚƚŚĞWĂƌƚŝƚŝŽŶŽĨ/ŶĚŝĂ ? ? ? ? ? ? 
22
 sŝƌĚĞĞ ? ‘ZĞŵĞŵďĞƌŝŶŐWĂƌƚŝƚŝŽŶ ? ? ? ? ?ĂŶĚsŝƌĚĞĞ ? ‘EĞŐŽƚŝĂƚŝŶŐƚŚĞWĂƐƚ ? ? ? ? ? ? 
23
 sŝƌĚĞĞ ? ‘ZĞŵĞŵďĞƌŝŶŐWĂƌƚŝƚŝŽŶ ? ? ? ?-4. 
24
 sŝƌĚĞĞ ? ‘ZĞŵĞŵďĞƌŝŶŐWĂƌƚŝƚŝŽŶ ? ? ? ?-6. 
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observatioŶƐƌĞŵŝŶĚƵƐŽĨ'ĂǇĂƚƌŝ^ƉŝǀĂŬ ?ƐƉƌŽďŝŶŐŽĨǁŚĞƚŚĞƌƚŚĞƐƵďĂůƚĞƌŶǁŽŵĂŶĐĂŶ
ĂĐƚƵĂůůǇ ‘ƐƉĞĂŬ ?ŝŶĂŶǇŵĞĂŶŝŶŐĨƵůƐĞŶƐĞǁŚĞŶƉƌŽƐĐƌŝďĞĚďǇĂƉĂƚƌŝĂƌĐŚĂůĚŝƐĐŽƵƌƐĞƚŚĂƚ
defines what she may say, do and even think.
25
 
 Recognising these constraints, other scholars have employed fiction, primarily in the 
ĨŽƌŵŽĨŶŽǀĞůƐ ?ƉŽĞƚƌǇĂŶĚĨŝůŵ ?ƚŽĞǆĂŵŝŶĞDƵƐůŝŵǁŽŵĞŶ ?ƐĞǆƉĞƌŝĞŶĐĞƐŽĨWĂƌƚŝƚŝŽŶ ?Ŷ
ĞĂƌůǇĞĨĨŽƌƚǁĂƐDƵƐŚŝƌƵů,ĂƐĂŶ ?ƐƌĞĂĚŝŶŐŽĨƚƚŝĂ,ŽƐĂŝŶ ?ƐǁĞůů-known Partition novel, 
Sunlight on a Broken Column (1961), aƐ ‘ŽŶĞŽĨƚŚĞŵŽƐƚĐŽŵƉĞůůŝŶŐarchives of Muslim 
ĞǆƉĞƌŝĞŶĐĞďĞĨŽƌĞ ?ĚƵƌŝŶŐ ?ĂŶĚĂĨƚĞƌƉĂƌƚŝƚŝŽŶ ? ?26  ,ŝƐƚƌĞĂƚŵĞŶƚŽĨŶŽǀĞůƐĂƐ ‘ŚŝƐƚŽƌŝĐĂůƚĞǆƚƐ ?
ũƵƐƚŝĨŝĞƐ:ŝůůŝĚƵƌ ?ƐŽďƐĞƌǀĂƚŝŽŶƚŚĂƚĞĂƌůǇĐŽŵŵĞŶƚĂƚŽƌƐƚĞŶĚĞĚƚŽŽǀĞƌůŽŽŬŚŽǁWĂƌƚŝƚŝŽŶ
literature was a   ‘ƌĞ-ƉƌĞƐĞŶƚŝŶŐ ? ?ƌĂƚŚĞƌƚŚĂŶĂ ‘ĚŽĐƵŵĞŶƚŝŶŐ ? ?ŽĨǀŝŽůĞŶĐĞŝŶƉĂƌƚŝĐƵůĂƌ ?,Ğƌ
corrective when reading Sunlight ŝƐƚŽĨŽůůŽǁ<ĂƵůŝŶĞŶĐŽƵƌĂŐŝŶŐĂŵŽƌĞ ‘ǀŝŐŝůĂŶƚŽƌĐƌŝƚŝĐĂů
ƌĞĂĚŝŶŐ ?ŝŶǁŚŝĐŚƚŚĞ ‘ĚŝƐĐƵƌƐŝǀĞĐŽŶƐƚƌƵĐƚŝŽŶŽĨƐƵďũĞĐƚŝǀŝƚǇ ?ĂŐĞŶĐǇ ?ŶĂƚŝŽŶĂůŝƐŵĂŶĚ
ŚŝƐƚŽƌǇ ?ĂƌĞƵŶĚĞƌƐƚŽŽĚĂƐƉĂƌƚŽĨƚŚĞ ‘ŶĂƌƌĂƚŝǀŝǌĂƚŝŽŶ ? ?27  For Antoinette Burton, who also 
tackles HosaiŶ ?ƐŶŽǀĞů ?WĂƌƚŝƚŝŽŶůŝƚĞƌĂƚƵƌĞĐĂŶƚŚƵƐďĞ ‘ƌĞŝŵĂŐŝŶĞĚ ?ĂƐĂ ‘ĚǁĞůůŝŶŐƉůĂĐĞ ?ŽĨ
 ‘ůĞŐŝƚŝŵĂƚĞŚŝƐƚŽƌŝĐĂůƉƌĂĐƚŝĐĞ ?ďǇƐĐƌƵƚŝŶŝǌŝŶŐŝƚĨŽƌŝƚƐ ‘ĨŽƌŵƐĂŶĚĨŝĐƚŝŽŶƐ ? PƚŚĞǁĂǇƐŝŶǁŚŝĐŚ
memories are structured, articulated and materialized.
28
  Accordingly, the aforementioned 
Chakravarti analyses three Partition novels composed by female authors in Pakistan: 
DƵŵƚĂǌ^ŚĂŚEĂǁĂǌ ?ƐThe Heart Divided  ? ? ? ? ? ) ?<ŚĂĚŝũĂDĂƐƚƵƌ ?ƐAangan (1952) and 
ĂŚĞĚĂ,ŝŶĂ ?ƐNa Junoon Raha Na Pari Rahi (1996).  Her starting point is to recognise that, 
                                                          
25
 'ĂǇĂƚƌŝŚĂŬƌĂǀŽƌƚǇ^ƉŝǀĂŬ ? ‘ĂŶƚŚĞ^ƵďĂůƚĞƌŶ^ƉĞĂŬ ? ?ŝŶColonial Discourse and Postcolonial Theory: A 
Reader, ed. Patrick Williams and Laura Chrisman (New York: Harvester Wheatsheaf, 1993), 66-111, especially 
90. 
26
 Mushirul Hasan, Legacy of a DivideĚEĂƚŝŽŶ P/ŶĚŝĂ ?ƐDƵƐůŝŵƐƐŝŶĐĞ/ŶĚĞƉĞŶĚĞŶĐĞ(Boulder, CO: Westview 
Press, 1997), 62.  dŚŝƐĚĞƐĐƌŝƉƚŝŽŶŝƐĂƉƉůŝĞĚƚŽ,ĂƐĂŶ ?ƐǁŽƌŬďǇŶƚŽŝŶĞƚƚĞƵƌƚŽŶŝŶŚĞƌDwelling in the 
Archive: Women Writing House, Home, and History in Late Colonial India (Delhi: Oxford University Press, 2003), 
106.  Italics added. 
27
 ŝĚƵƌ ? ‘/ŶƚƌŽĚƵĐƚŝŽŶ PhŶƐĞƚƚůŝŶŐWĂƌƚŝƚŝŽŶ ? ? ?-  ůƐŽƐĞĞŚĞƌĐŚ ? ? P ‘,ĞĂƌƚŝǀŝĚĞĚ PĚƵĐĂƚŝŽŶ ?ZŽŵĂŶĐĞĂŶĚ
ƚŚĞŽŵĞƐƚŝĐ^ƉŚĞƌĞŝŶƚƚŝĂ,ŽƐĂŝŶ ?ƐSunlight on a Broken Column ? ? ? ?-124.  For the original quote from Kaul, 
see The Partitions of Memory, 13. 
28
 Burton, Dwelling in the Archive, 102. 
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ƚŚŽƵŐŚƚŚĞƐĞŶŽǀĞůƐĂƌĞŶŽƚĂƵƚŽďŝŽŐƌĂƉŚŝĐĂůŝŶĂ ‘ƐƚƌŝĐƚƐĞŶƐĞ ? ?ƚŚĞǇĞŶĂďůĞǁŽŵĞŶƚŽ
 ‘ƐƉĞĂŬĨŽƌĂůĂƌŐĞƌĨĞŵŝŶŝŶĞƐĞůĨďĞǇŽŶĚƉĞƌƐŽŶĂůĞǆƉĞƌŝĞŶĐĞ ? ?dŚƌŽƵŐŚƚŚĞƉƌŽƚĂŐŽŶŝƐƚƐ ?
ƚŚĞǁƌŝƚŝŶŐƐ ‘ƐƉĞĂŬďĂĐŬ ?ƚŽŚĞƌŽĨĂWĂƌƚŝƚŝŽŶĚĞĨŝŶĞĚĨŽƌDƵslim women as a group by 
anger, loss and nostalgia.
29
 
 Another form of Partition literature identified, but rarely explored for the purpose of 
recovering individual, as well as collective, DƵƐůŝŵǁŽŵĞŶ ?ƐǀŽŝĐĞƐŝƐĂƵƚŽďŝŽŐƌĂƉŚǇ ?ƐĂŶ
example, Ali lists a handful of male and female authors whose autobiographical 
 ‘ŽƵƚƉŽƵƌŝŶŐƐŽĨƚŚĞŝƌĞǆƉĞƌŝĞŶĐĞŚĂǀĞůĞŶƚĞǆƉƌĞƐƐŝŽŶƚŽŵĂŶǇƐŝůĞŶƚǀŽŝĐĞƐ ? Wbut fails to tell 
us more.
30
  ^ŝŵŝůĂƌůǇ ?ĨŝǀĞŽĨƚŚĞƚǁĞůǀĞĂƵƚŚŽƌƐŽƌŝŶƚĞƌǀŝĞǁĞƐĞǆƚƌĂĐƚĞĚŝŶZŝƚƵDĞŶŽŶ ?Ɛ
edited collection, EŽtŽŵĂŶ ?Ɛ>ĂŶĚ(2004), are Muslim women from India, Pakistan and 
Bangladesh, but there is only cursory analysis of their contributions in the short 
introduction.
31
  In fact, there is a plethora of autobiographical writings by South Asian 
Muslim women, including memoirs, travelogues and short journal articles, both published 
and unpublished, in which to explore the theme of Partition from their unique perspective.  
In particular, this body of material published from 1947 onwards enables analysis of how 
Partition memories are constructed in relation to gender, class and community at different 
historical moments and locations.  Of particular interest, as suggested by my title, is 
ĂƵƚŽďŝŽŐƌĂƉŚǇ ?ƐĐĂƚŚĂƌƚŝĐĨƵŶĐƚŝŽŶĨŽƌŶĂƌƌĂƚŝŶŐƚƌĂƵŵĂ ?ďƵƚĂůƐŽƚŚĞƐĞlective deployment 
of silences as a means of dealing with pain and complicity.  Other major themes include the 
creation of binaries between self and other, assertions of victimhood and agency, and the 
role of rumour in remembrance. 
                                                          
29
 ŚĂŬƌĂǀĂƌƚŝ ? ‘ĞƚƌĂǇĂů ?ŶŐĞƌĂŶĚ>ŽƐƐ ? ? ? ? ? ? 
30
 ůŝ ? ‘DƵƐůŝŵtŽŵĞŶĂŶĚƚŚĞWĂƌƚŝƚŝŽŶŽĨ/ŶĚŝĂ ? ? ? ? ? ? 
31
 The authors and interviewees include Sara Suleri, Ismat Chughtai, Shehla Shibli, Anees Kidwai and Hasna 
Saha. On their contributions in the introduction, see Ritu Menon (ed.), EŽtŽŵĂŶ ?Ɛ>ĂŶĚ PtŽŵĞŶĨƌŽŵ
Pakistan, India and Bangladesh Write on the Partition of India (Delhi: Women Unlimited, 2004), 4, 8-10. 
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The assumed requirement for literacy to produce autobiography means most 
DƵƐůŝŵĨĞŵĂůĞĂƵƚŚŽƌƐŽĨĂƵƚŽďŝŽŐƌĂƉŚǇĂƌĞ ?ŝŶŐĞŶĞƌĂůƚĞƌŵƐ ? ‘ĞůŝƚĞƐ ?ǁŝƚŚŝŶ^ŽƵƚŚƐŝĂ ?Ɛ
complex social hierarchy: upper or middle-class, sharif of the old sort or new.  Most were 
not just educated, but educated to the degree level and beyond  W an accreditation that 
meant they often pursued an occupation when few women and even fewer elite Muslim 
women did.  Their jobs varied, but by far the majority were educationalists, writers, 
politicians and performers.
32
  When compared to oral testimony as a source, it means less 
social variation, admittedly: female authors of South Asian autobiography rarely go beyond 
ǁŚĂƚsŝƌĚĞĞĐĂůůƐ ‘ŵŽƌĞĂĐĐĞƐƐŝďůĞ ?ĞĚƵĐĂƚĞĚĂŶĚƵƌďĂŶǀŽŝĐĞƐ ? ?33  Saying that, the cast of 
characters that they depict, including servants, students, clients, audiences and voters, 
often do.  Autobiographies also offer insight into Partition experiences beyond one locality 
or region.   Authors from both Punjab and Bengal can be considered alongside those from 
other Muslim centres in South Asia, including Aligarh, Rampur, Bhopal and Hyderabad, thus 
enabling some discussion of the regional specificities of Partition experiences and 
memories.
34
  Moreover, autobiographies can disclose the construction of memories 
unmediated by a researcher or fictional lens.
35
  To get a sense of the complexity of themes 
within this rich body of Partition literature by Muslim women, let us turn in the remainder 
of this chapter to a case study. 
Chosen for close analysis is an autobiographical account of Partition by a Bengali 
Muslim woman named Jobeda Khanam (1920-90).  Her autobiography, Jiban Khatar 
                                                          
32
 dŚŝƐƐƵŵŵĂƌǇŝƐďĂƐĞĚŽŶĐŚ ? ? P ‘dŚĞ^ŽĐŝŽůŽŐǇŽĨƵƚŚŽƌƐ ŝƉ ?ŝŶŵǇĨŽƌƚŚĐŽŵŝŶŐŵŽŶŽŐƌĂƉŚ ?The Ultimate 
Unveiling: Gender, Autobiography and the Self in Muslim South Asia. 
33
 sŝƌĚĞĞ ? ‘ZĞŵĞŵďĞƌŝŶŐWĂƌƚŝƚŝŽŶ ? ? ? ? ? 
34
 KŶǁŚĞƌĞDƵƐůŝŵǁŽŵĞŶǁƌŝƚŝŶŐĂƵƚŽďŝŽŐƌĂƉŚǇǁĞƌĞůŽĐĂƚĞĚŝŶŐĞŽŐƌĂƉŚŝĐĂůƚĞƌŵƐ ?ƐĞĞĐŚ ? ? P ‘dŚĞ
ƵƚŽďŝŽŐƌĂƉŚŝĐĂůDĂƉ ?ŝŶŵǇThe Ultimate Unveiling. 
35
 That is not to deny the role of an editor or ghost writer.  On the part played by these external figures in 
ĐŽŶƐƚƌƵĐƚŝŶŐĂƵƚŽďŝŽŐƌĂƉŚǇ ?ƐĞĞĐŚ ? ? P ‘^ƚĂŐŝŶŐƚŚĞ^ĞůĨ ?ŝŶŵǇThe Ultimate Unveiling.  
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Pataguli [Pages from my life], was published only in Bengali by a press in Dhaka in 1991.
36
  
Its ĐŝƌĐƵůĂƚŝŽŶĂƉƉĞĂƌƐƚŽŚĂǀĞďĞĞŶĨĂŝƌůǇůŝŵŝƚĞĚŽƵƚƐŝĚĞĂŶŐůĂĚĞƐŚĚĞƐƉŝƚĞƚŚĞĂƵƚŚŽƌ ?Ɛ
ĞĂƌůŝĞƌĨŝĐƚŝŽŶ ?ŝŶĐůƵĚŝŶŐƐŚŽƌƚƐƚŽƌŝĞƐĂŶĚĐŚŝůĚƌĞŶ ?ƐďŽŽŬƐ ?ŐĂƌŶĞƌŝŶŐƐŽŵĞĂƚƚĞŶƚŝŽŶ ?37  
Nonetheless, it represents a wider proliferation of autobiographical writing by Bangladeshi 
women from the 1980s  W with more than 40 authors producing life stories of various types 
over a thirty-year period.
38
  Like many of these women, Jobeda wrote at the end of her life 
to capture the many political and social changes that she had experienced.  As one near-
contemporary, Khatenamara Begam (born c. 1923-24), summarised:  
We  W I mean, people of my age group  W have seen all three ages (past, present and 
future).  The first 23/24 years of our lives were under the mighty British colonizers; 
our youth was spent in a lot of confusion and struggle under Pakistan; and our 
mature years passed in difficulty as independent citizens of Bangladesh.  Today, at 
the end of my life when I see the past, I see we have crossed many strong waves 
over many years.  We have seen epoch-making political changes.  We have gathered 
many different and strange experiences.  With great excitement, I have seen the 
ŐƌĞĂƚĐŚĂŶŐĞƐƚŚĂƚŚĂǀĞƚĂŬĞŶƉůĂĐĞŝŶƚŚĞĨŝĞůĚŽĨǁŽŵĞŶ ?ƐĞĚƵĐĂƚŝŽŶĂŶĚŚĞƌƐŽĐŝĂů
environment.
39
 
For JŽďĞĚĂ ?ƚŽŽ ?ůŝǀŝŶŐƚŚƌŽƵŐŚƚŚĞƐĞ ‘ƚŚƌĞĞĂŐĞƐ ?ŵŽƚŝǀĂƚĞĚ ƵƚŽďŝŽŐƌĂƉŚŝĐĂůƌĞĨůĞĐƚŝŽŶ ? 
 dŚĞĂƵƚŚŽƌ ?ƐƐŽĐŝĂůĂŶĚĞĚƵĐĂƚŝŽŶĂůďĂĐŬŐƌŽƵŶĚĂůƐŽŵĂĚĞŚĞƌƌĞƉƌĞƐĞŶƚĂƚŝǀĞŽĨ 
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 Jobeda Khanam, Jiban Khatar Pataguli (Dhaka: Kathamala Prakashani, 1991).  I am extremely grateful to 
Sarmistha Gupta with whom I worked in Delhi to prepare translations from the text. 
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 An example of her short story collections widely available in North American university libraries is: Jobeda 
Khanam, Ekati Surera Mrtyu (Dhaka: Adila Bradarsa, 1974).  Her writing for children is addressed in: Peter Hunt 
(ed.), /ŶƚĞƌŶĂƚŝŽŶĂůŽŵƉĂŶŝŽŶŶĐǇĐůŽƉĞĚŝĂŽĨŚŝůĚƌĞŶ ?Ɛ>ŝƚĞƌĂƚƵƌĞ, vol. I (London: Routledge, 2004, 2nd ed.), 
1087. Other writings include: Ananta Pipasa (Dhaka: Naoroja Kitabistana, 1967); Chotadera Ekankika (Dhaka: 
Bangla Ekadami, 1963); and Mahasamudra (Dhaka: Bangladesh Shishu Academy, 1977). 
38
 I discuss this proliferation in ch. 2 and ch. 3 of my The Ultimate Unveiling. 
39
 <ŚĂƚĞŵĂŶĂƌĂĞŐĂŵ ? ‘EĂƌŝ^ŚŝŬƐŚĂ Pŵŝ:ĂĞŬŚĞĐŚŚŝ ? in Nurunnahar Faizunnessa (ed.), Kaler Samukh Bhela 
(Dhaka: Muktodhara, 1988), 70. 
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Muslim women writing autobiography in the twentieth century.  Born in 1920 in the small 
town of Kushtia  W ƚŚĞŶŝŶĐŽůŽŶŝĂůĞŶŐĂů ?ƐEĂĚŝĂĚŝƐƚƌŝĐƚ ?ďƵƚŶŽǁŝŶƐŽƵƚŚǁĞƐƚĂŶŐůĂĚĞƐŚ
 W her childhood experiences were framed by a fairly affluent extended family that practiced 
strict seclusion (purdah).  Though her grandfather was a respected local pir (or spiritual 
guide), her father, as a younger son, had been sent to school and then college to receive a 
 ‘ŵŽĚĞƌŶ ?ĞĚƵĐĂƚŝŽŶƚŚĂƚǁŽƵůĚĨĂĐŝůŝƚĂƚĞĂĐĐĞƐƐƚŽƚŚĞĐŽůŽŶŝĂůďƵƌĞĂƵĐƌĂĐǇ ?ƵůǇ ?ŚĞ
ůĂŶĚĞĚĂ ‘ǀĞƌǇďŝŐ ?ũŽďĂƐƐƵď-inspector in the Education Department that meant his 
immediate family often moved to different postings within colonial Bengal.  While in 
ĂƐŝƌŚĂƚ ?ŶŽǁŝŶtĞƐƚĞŶŐĂů ) ?:ŽďĞĚĂ ?ƐĨĂƚŚĞƌǁĂƐƉƌĞƐƐƵƌĞĚďǇDƵƐůŝŵĨƌŝĞŶĚƐƚŽƐĞŶĚŚŝƐ
daughter to a local purdah school, but, as she was nearly eleven, he demurred on the basis 
that she was of marriageable age.  Still, he recognised her desire to learn by teaching her 
the rudiments of Bengali and mathematics at home.  Only after her marriage at the age of 
ƚŚŝƌƚĞĞŶƚŽĂǁĞƐƚĞƌŶŝƐĞĚ ‘ŐĞŶƚůĞŵĂŶ ?Ĩƌom Calcutta over twenty years her senior did she 
begin to study in earnest, passing her matriculation examination five years later.  Ultimately, 
ƐŚĞƉƵƌƐƵĞĚĞĚƵĐĂƚŝŽŶƚŽƚŚĞDĂƐƚĞƌ ?ƐůĞǀĞůĂŶĚďĞǇŽŶĚ ?ĞǀĞŶŐŽŝŶŐĂďƌŽĂĚŝŶƚŚĞ ? ? ? ?ƐƚŽ
study at the University of London and the University of Kentucky.
40
 
Midway through her published autobiography, Jobeda paused to reflect consciously 
on the process of writing her life at the age of seventy years old when her memories were 
ŶŽůŽŶŐĞƌ ‘ƐŚĂƌƉ ? ?ƐƐŚĞĞǆƉůĂŝŶĞĚŽĨ ŚĞƌŶĂƌƌĂƚŝǀĞ P ‘/ƚŝƐĨƌŽŵŵǇŵĞŵŽƌǇĂŶĚƚŚƵƐŶŽƚĂ
continuous history.  The memories that come to my mind are just jotted down. That is why 
sometimes I write things that have happened later and sometimes things that have 
happened earlier.  Many things I do not remember in sequence.  Many things I remember 
                                                          
40
 dŚŝƐďŝŽŐƌĂƉŚŝĐĂůƐƵŵŵĂƌǇŝƐďĂƐĞĚŽŶƚŚĞĨŝƌƐƚŚĂůĨŽĨ:ŽďĞĚĂ<ŚĂŶĂŵ ?ƐJiban Khatar Pataguli, especially pp. 
1-28, 43, 88-9. 
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ǀĞƌǇĐůĞĂƌůǇ ?ďƵƚ/ĚŽŶŽƚƌĞŵĞŵďĞƌƚŚĞŝƌĚĂƚĞƐĂŶĚǇĞĂƌƐ ? ?41  Her frank observation calls to 
ŵŝŶĚĂĐĂĚĞŵŝĐĂŶĂůǇƐĞƐƵŶĚĞƌƚŚĞƌƵďƌŝĐŽĨ ‘ŵĞŵŽƌǇƐƚƵĚŝĞƐ ?ďǇǁŚŝĐŚŝŶĚŝǀŝĚƵĂů
recollections, as contained in oral histories or autobiographies, are characterised as 
 ‘ƵŶƐƚĂďůĞ ? ? ‘ƐŚŝĨƚŝŶŐ ? ?ĞǀĞŶ ‘ǁŚŝŵƐŝĐĂů ? ?42   At the same time, it evokes a fragmentary quality 
ƐŽŽĨƚĞŶŝĚĞŶƚŝĨŝĞĚǁŝƚŚǁŽŵĞŶ ?ƐǁƌŝƚŝŶŐďǇǁŚŝĐŚƚŚĞŝƌĂƵƚŽďŝŽŐƌĂƉŚŝĞƐŝŶƉĂƌƚŝĐƵůĂƌĂƌĞ
seen to resist chronology and construction.
43
  The process of writing  W by which memories 
ǁĞƌĞũƵƐƚ ‘ũŽƚƚĞĚ ?ĚŽǁŶ W becomes inscribed on a text free of chapter breaks or a proper 
ĐŽŶĐůƵƐŝŽŶ ?dŚĞĂďƌƵƉƚĞŶĚƚŽƚŚĞƚĞǆƚŵĂǇ ?ŝŶĨĂĐƚ ?ďĞĂƌĞƐƵůƚŽĨƚŚĞĂƵƚŚŽƌ ?ƐĚĞĂƚŚŵŝĚ-
composition.  Certainly, the book was published posthumously. 
Nevertheless, Jiban Khatar Pataguli is roughly chronological with the main section on 
WĂƌƚŝƚŝŽŶĂƉƉĞĂƌŝŶŐĂƐƉĂƌƚŽĨĂǁŝĚĞƌĚŝƐĐƵƐƐŝŽŶŽĨƚŚĞĂƵƚŚŽƌ ?ƐƐƚƌƵŐŐůĞƚŽĂƚƚĂŝŶ
educational qualifications after 1939.  That watershed moment is defined, not by the 
ŽƵƚďƌĞĂŬŽĨtŽƌůĚtĂƌ// ?ďƵƚďǇŚĞƌŚƵƐďĂŶĚ ?ƐƉƌĞŵĂƚƵƌĞĚĞĂƚŚĨƌŽŵƚǇƉŚŽŝĚƚŚĂƚůĞĨƚŚĞƌ
a widow with two young children at the age of just eighteen.  Unwilling to return to her 
ŶĂƚĂůŚŽŵĞǁŚĞƌĞƐŚĞǁŽƵůĚďĞĂ ‘ďƵƌĚĞŶ ?ŽŶŽthers, she sought employment as a teacher 
that would allow her to provide for her children while pursuing higher education.
44
  Her 
narration thus moves from the process of completing her I.A. and B.A. in the early 1940s 
against a backdrop of war and famine to her return to Calcutta in 1946  W aged around 26 
years  W to pursue formal teaching training (B.T.).   That Jobeda retained her links to her 
native district of Nadia in central Bengal  W soon to be partitioned in 1947  W underlines the 
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 Ibid., 87. 
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 /ĚƌĂǁŚĞƌĞŽŶƚŚĞĂŶĂůǇƐŝƐŽĨ ‘'ĞŶĚĞƌ ?WĞƌĨŽƌŵĂŶĐĞ ?ĂŶĚDĞŵŽƌǇ ?ďǇŶƐŚƵDĂůŚŽƚƌĂĂŶĚŵǇƐĞůĨŝŶŽƵƌ
Introduction to Speaking of the Self, especially 18. 
43
 &ŽƌĂƐƵŵŵĂƌǇŽĨƚŚĞ ‘ĚŝĨĨĞƌĞŶĐĞ ?ƚŚĞŽƌǇŽĨǁŽŵĞŶ ?ƐĂƵƚŽďŝŽŐƌĂƉŚǇ ?ƐĞĞ^ŝĚŽŶŝĞ^ŵŝƚŚĂŶĚ:ƵůŝĂ Watson, 
 ‘/ŶƚƌŽĚƵĐƚŝŽŶ P^ŝƚƵĂƚŝŶŐ^ƵďũĞĐƚŝǀŝƚǇŝŶtŽŵĞŶ ?ƐƵƚŽďŝŽŐƌĂƉŚŝĐĂůWƌĂĐƚŝĐĞƐ ?ŝŶWomen, Autobiography, 
Theory: A Reader, ed. Sidonie Smith and Julia Watson (Madison: The University of Wisconsin Press, 1998), 18 
44
 Jobeda Khanam, Jiban Khatar Pataguli, 44. 
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ĂƵƚŽďŝŽŐƌĂƉŚǇ ?ƐƐƚĂƚƵƐĂƐ ‘ŵĞŵŽƌŝĞƐĨƌŽŵƚŚĞďŽƌĚĞƌ ?ŝŶůŝŶĞǁŝƚŚƚŚŝƐǀŽůƵŵĞ ?ƐǁŝĚĞƌ
intention.
45
  Subsequent to this core passage, Partition reappears frequently as a marker of 
ƚŝŵĞ ‘ďĞĨŽƌĞ ?Žƌ ‘ĂĨƚĞƌ ?ǁŚŝĐŚƉŽůŝƚŝĐƐŽƌĐƵůƚƵƌĞŽƌŐŽǀĞƌŶŵĞŶƚŽƉĞƌĂƚĞĚĂĐĐŽƌĚŝŶŐƚŽŽŶĞ
strict iŵƉĞƌĂƚŝǀĞŽƌĂŶŽƚŚĞƌ ?dŚĞĂƵƚŚŽƌ ?ƐƚĞůůŝŶŐŽĨůĂƚĞƌ ƉŝƐŽĚĞƐŽĨǀŝŽůĞŶĐĞĂƐĂƐƚ
Pakistan transmuted into Bangladesh  W including during the Language Movement that 
reached its peak in 1952 and the 1971 war resulting in independence  W encourages 
reflection on how her Partition memories may have been inflected through that lens. 
Of particular note is that Jobeda Khanam begins the passage on Partition proper with 
ĂŶĂƚŝŽŶĂůŝƐƚƚƌŽƉĞ PƚŚĂƚ ? ‘ďĞĨŽƌĞƚŚĞƚƌŽƵďůĞƐ ? ?ƚŚĞƌĞ ŚĂĚďĞĞŶĐŽŵŵƵŶĂůŚĂƌŵŽŶǇŝŶĞŶŐĂů
with Hindus and Muslims united in their opposition to the British and their Indian 
ĐŽůůĂďŽƌĂƚŽƌƐŝŶƚŚĞƉŽůŝĐĞĨŽƌĐĞ ?dŚĞ ‘ďŝŶĂƌǇĨŽƌŵƵůĂƚŝŽŶ ?ƚŚĂƚƐŚĞĐƌĞĂƚĞƐŚĞƌĞďĞƚǁĞĞŶ
 ‘ŝĚǇůůŝĐĐŽŚĂďŝƚĂƚŝŽŶ ?ŽŶŽŶĞŚĂŶĚĂŶĚ ‘ĂŶƚĂŐŽŶŝƐŵĂŶĚǀŝŽůĞŶĐĞ ?ŽŶƚŚĞŽƚŚĞƌ ?ƚŽďŽƌƌŽw 
DĂŚƵĂ^ĂƌŬĂƌ ?ƐĚĞƐĐƌŝƉƚŽƌƐ ?ŝƐƐŽŵĞǁŚĂƚďĞůŝĞĚďǇƚŚĞĂƵƚŚŽƌ ?ƐŽǁŶƚĞůůŝŶŐŽĨ
intercommunal relations in her childhood.
46
  We may consider here, as example, a passage 
ĞĂƌůǇŝŶƚŚĞƚĞǆƚŝŶǁŚŝĐŚ:ŽďĞĚĂĚĞƐĐƌŝďĞƐŵĂŬŝŶŐĂ ‘ƐƉĞĐŝĂůĨƌŝĞŶĚ ?ŽĨĂŶĞŝŐŚďŽƵƌŐŝƌl, 
Lolita, while living in the Hindu-majority Krishnanagar district.  The poor girl ended up 
 ‘ďĞĂƚĞŶďůĂĐŬĂŶĚďůƵĞ ?ĨŽƌůĞƚƚŝŶŐĂ ‘DƵĐŚĂůŵĂŶ ? W a derogatory term for Muslim  W spoil a 
room of foodstuffs with her touch when she came to play.  As Jobeda introduces the 
ĂŶĞĐĚŽƚĞ P ‘tĞ ? Wread, Muslims  W  ‘ǁĞƌĞĂůǁĂǇƐǁŽƌƌŝĞĚƚŚĂƚǁĞǁŽƵůĚĐƌĞĂƚĞƌŝƚƵĂů
ƉŽůůƵƚŝŽŶďǇƚŽƵĐŚŝŶŐƚŚĞŵ ? Wread, Hindus  W  ‘ŽƌƚŚĞŝƌƚŚŝŶŐƐ ? ?ĞĐĂƵƐĞ:ŽďĞĚĂ ?ƐĨĂƚŚĞƌǁĂƐ
ƚŚĞŝŶƐƉĞĐƚŽƌĂŶĚ>ŽůŝƚĂ ?ƐĨĂƚŚĞƌƚŚĞŚĞĂĚŵĂƐƚĞƌŽĨƚŚĞůŽĐĂůƐĐŚŽŽů ?ŶŽŽŶĞĨƌŽŵ>ŽůŝƚĂ ?Ɛ
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 KŶEĂĚŝĂ ?Ɛ ‘ĚĞŵŽŐƌĂƉŚŝĐĐŽŶƚŽƵƌƐ ?ĂƐĂ ‘ďŽƌĚĞƌĚŝƐƚƌŝĐƚ ? ?ƐĞĞ^ƵďŚĂƐƌŝ'ŚŽƐŚ ? ‘WŽƉƵůĂƚŝŽŶDŽǀĞŵĞŶƚŝŶtĞƐƚ
Bengal: A Case Study of Nadia District, 1947- ? ? ? ? ? ?South Asia Research 34:2 (2014): 113-32. 
46
 DĂŚƵĂ^ĂƌŬĂƌ ? ‘ŚĂŶŐŝŶŐdŽŐĞƚŚĞƌ ?ŚĂŶŐŝŶŐƉĂƌƚ PhƌďĂŶDƵƐůŝŵĂŶĚ,ŝŶĚƵtŽŵĞŶŝŶWƌĞ-Partition 
ĞŶŐĂů ? ?History & Memory 27:1 (Spring/Summer 2015): 5-42.  The quotation is from p. 9. 
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ĨĂŵŝůǇĚĂƌĞĚƚŽ ‘ƐĐŽůĚ ?:ŽďĞĚĂ W ďƵƚ ‘ĂƚŚŽŵĞ/ǁĂƐƐůĂƉƉĞĚĨŽƌŐŽŝŶŐƚŽƚŚĞŝƌŚŽƵƐĞ ? ?47  The 
ĂƉƉĂƌĞŶƚ ‘ĐŽŶǀŝǀŝĂůŝƚǇ ?ŽĨƉƌĞ-Partition Bengal is thus brought into tension, even in a context 
of complex status hierarchies.
48
 
To evoke a past peace before intercommunal violence engulfed Bengali society thus 
offers a moment for nostalgia in the text, but not one that is readily sustained.  Indeed, in 
narrating Partition, the author moves immediately back to a position of creating strict 
binariĞƐďĞƚǁĞĞŶ ‘ƐĞůĨ ?ĂŶĚ ‘ŽƚŚĞƌ ? W ǁŝƚŚ ‘ƐĞůĨ ?ĂƐDƵƐůŝŵĂŶĚ ‘ŽƚŚĞƌ ?ĂƐ,ŝŶĚƵ ?ƐƐŚĞ
ǁƌŝƚĞƐ P ‘ŽŶŐƌĞƐƐǁĂƐ the united force of Hindus and Muslims.  In unity, everybody fought 
against the British.  But when the Muslims saw that Hindus were only working for their own 
ǁĞůĨĂƌĞ ?ƚŚĞŶƚŚĞDƵƐůŝŵƐĞƐƚĂďůŝƐŚĞĚƚŚĞDƵƐůŝŵ>ĞĂŐƵĞ ? ?49  Once set, the subsuming of 
individuals into groups defined by religious community (in the case of Indians) or nation (in 
the case of Britons) is sustained throughout.  Hence, she writes that, after the horror in 
ĂůĐƵƚƚĂƚŚĂƚƐŝŐŶŝĨŝĞĚŝƌĞĐƚĐƚŝŽŶĂǇŝŶƵŐƵƐƚ ? ? ? ? ‘ƚŚĞ,ŝŶĚƵƐ ?ƚŚĞDƵƐůŝŵƐĂŶĚƚŚĞ
ƌŝƚŝƐŚŚĂĚĂůŵŽƐƚĂŐƌĞĞĚƚŽƚŚĞĨĂĐƚŽĨWĂƌƚŝƚŝŽŶ ? ?50  A more accurate telling of the delicate 
political negotiations that signified this shift may have referenced, as above, the Indian 
National Congress or the All-India Muslim League or even the British rulers or government.   
Ƶƚ ?ŝŶ:ŽďĞĚĂ ?ƐƌĞƚƌŽƐƉĞĐƚŝǀĞƚĞůůŝŶŐ ?ƉŽůŝƚŝĐĂůŐƌŽƵƉŝŶŐƐǁĞƌĞƐǇŶŽŶǇŵŽƵƐǁŝƚŚĐŽŵŵƵŶŝƚǇ ? 
  What she suggests, however, is that the discord between these groups was not 
ŶĞĐĞƐƐĂƌŝůǇŝŶŶĂƚĞŝŶĂǁĂǇĨŽĐĂůƚŽŵŽƌĞĂŶƚĂŐŽŶŝƐƚŝĐǀĞƌƐŝŽŶƐŽĨƚŚĞ ‘ƚǁŽŶĂƚŝŽŶƐƚŚĞŽƌǇ ? ?
On the contrary, it was created by Hindu majoritarianism and exclusion both at an individual 
and a more general level.  So, still narrating events of 1946, Jobeda records that she had 
some difficulty gaining entrance to David Hare Training College for her teacher training 
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because the ƉƌŝŶĐŝƉĂů ?ĂDƌ ?< ? ?'ŚŽƐŚ ?ĚŝĚŶŽƚǁĂŶƚƚŽŐŝǀĞŚĞƌ ŶƚƌǇĂŶĚƚŚĞ ‘ƚŚƌĞĞ
MuslŝŵƉƌŽĨĞƐƐŽƌƐ ?ĚŝĚŶŽƚƐƚĂŶĚƵƉĨŽƌŚĞƌ ?KŶůǇďǇĐĂůůŝŶŐŽŶ ‘^ƵŚƌĂǁĂƌĚǇ^ĂŚŝď ?ŶŽůĞƐƐ W 
the Muslim League politician then premier of Bengal with whom she had cultivated a 
connection since 1940  W ǁĂƐƐŚĞĂďůĞƚŽŐĂŝŶĂĐĐĞƐƐ ?ǀĞŶƚŚĞŶ ?ĂƐƚŚĞŽŶůǇ ‘DƵƐůŝm 
ǁŽŵĂŶ ?ĂŵŽŶŐũƵƐƚĨŽƵƌŽƌĨŝǀĞ ‘DƵƐůŝŵƐƚƵĚĞŶƚƐ ?ŝŶƚŚĞǁŚŽůĞƐĐŚŽŽů ?ƐŚĞůŝǀĞĚŝŶĂŶ
ŽƚŚĞƌǁŝƐĞ ‘,ŝŶĚƵ ?ŚŽƐƚĞůŝŶĂ,ŝŶĚƵ-dominated area of the city (on Hungerford Street in 
ĂůůǇŐƵŶŐĞ ) ?^ŝŐŶŝĨŝĐĂŶƚĂƌĞƚŚĞƚĂƵŶƚƐƐŚĞƌĞƉŽƌƚƐŚĂǀŝŶŐƌĞĐĞŝǀĞĚĨƌŽŵĂ ‘,ŝŶĚƵŐŝƌů ? P ‘why 
did you hurry to get admitted here?  When Pakistan is created you could go there and get 
ĂĚŵŝƚƚĞĚĞĂƐŝůǇ ? ?ĐĐŽƌĚŝŶŐƚŽ:ŽďĞĚĂ ?ƐŽǁŶƚĞůůŝŶŐ ?ŚĞƌƌĞƐƉŽŶƐĞǁĂƐƚŚĞĨŽůůŽǁŝŶŐ P ‘/ĐŽƵůĚ
not help but answer her ridicule.  I told her  W the day Pakistan is created, I will go there. 
EŽǁ ?WĂŬŝƐƚĂŶŝƐŵŝǆĞĚǁŝƚŚ/ŶĚŝĂ ?ƐŽǁĞŚĂǀĞŽƵƌŽǁŶƌŝŐŚƚƐŚĞƌĞ ? ?51 
 >ĂƚĞƌŝŶƚŚŝƐƐĂŵĞƐĞĐƚŝŽŶ ?ƚŚĞĂƵƚŚŽƌƌĞƉŽƌƚƐŝŶĂƐŝŵŝůĂƌǀĞŝŶ P ‘KƵƌŵŽǀĞŵĞŶƚĨŽƌ
another country was very irritating to Hindu society.  They behaved as if India was theirs.  
They would not let India be divided. One day a quarrel broke out between me and two of 
my Hindu class mates during which one commented that Suhrawardy and Jinnah were 
traitors.  I got extremely angry. I said very forcefully that your whole Hindu society is a 
traitor.  You all want to keep the Muslims as your servants.  That is why Jinnah and 
^ƵŚƌĂǁĂƌĚǇĨŝŐŚƚĂŐĂŝŶƐƚƚŚŝƐ ? ?52  This anecdote, read alongside the previous one, offers 
offer a clear sense of how, from the sympathetic location of late twentieth century 
ĂŶŐůĂĚĞƐŚĂƚƚŚĞůĞĂƐƚ ?:ŽďĞĚĂĐŽŶĐĞŝǀĞĚŽĨ ‘DƵƐůŝŵƐ ?ĂƐĂŶƵŶĚĞƌĐůĂƐƐŝŶƉƌĞ-partition 
/ŶĚŝĂďĞŝŶŐƉƵƐŚĞĚŽƵƚďǇ ‘,ŝŶĚƵƐ ? ?ƚƚŚĞƐĂŵĞƚŝŵĞ ?ƚŚĞƐĞƉĂƐƐĂŐĞƐĂƌĞŚŝŐŚůǇƌĞǀĞĂůŝŶŐŽĨ
her own agency: Muslims may be victims, but she is willing to talk and to act.  Even when 
 ‘ƐĐĂƌĞĚĨŽƌŽƵƌůŝǀĞƐ ? ?ƐŚĞǁŽƵůĚĚŽ ‘ĚĂƌŝŶŐƚŚŝŶŐƐ ? PƉƵƚĂǀĞƌŵŝůůŝŽŶĚŽƚŽŶŚĞƌĨŽƌĞŚĞĂĚĂŶĚ
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a shankha, or conch-shell bangle, on her wrist so that, in the disguise of a married Hindu 
woman, she could buy books on College Street or visit her relatives.
53
  She also writes at 
length about her eager participation in various meetings and processions, as well as her 
work in the relief camps after the riots.
54
 
 Of course, it is significant that she did the latter work, not just as a matter of political 
conviction or philanthropy, but also to gain the wage necessary to pay for schooling, 
accommodation and food for her and her children.  Some of the most inspirational passages 
in Jiban Khatar Pataguli are those in which Jobeda narrates how, throughout 1946 and early 
1947, she would teach in the morning and then go to college in the afternoon before 
working in the relief camps in the evening, all the while making arrangements for her 
ĐŚŝůĚƌĞŶ ?ƐƐĐŚŽŽůŝŶŐĂŶĚĐĂƌĞ ?55  Included in this section is a revealing quotation attributed 
to an associate, Anwara Begam, who was then a Muslim League parliamentarian.   She 
ƐƵƉƉŽƌƚĞĚ:ŽďĞĚĂǁŚĞŶƐŚĞǁĂƐƚƌǇŝŶŐƚŽĂĐƋƵŝƌĞĂŶŽƚŚĞƌƚĞĂĐŚŝŶŐũŽďĂƚĂDƵƐůŝŵŐŝƌůƐ ?
high school in Park CŝƌĐƵƐŝŶĐĞŶƚƌĂůĂůĐƵƚƚĂďǇůĂŵďĂƐƚŝŶŐƚŚĞƌĞůƵĐƚĂŶƚƉƌŝŶĐŝƉĂů P ‘
DƵƐůŝŵŐŝƌůŝƐĨŝŐŚƚŝŶŐƚŽƐƚĂŶĚŽŶŚĞƌŽǁŶƚǁŽĨĞĞƚĂŶĚǇŽƵǁŝůůŶŽƚŚĞůƉŚĞƌ ? ?56  Ultimately, 
Jobeda was granted employment, indicating how Partition could offer opportunities to 
those woŵĞŶƐĞĞŬŝŶŐƚŽƚĂŬĞƚŚĞŵ ?ŶĚǇĞƚŝƚǁŽƵůĚďĞƉƌŽďůĞŵĂƚŝĐƚŽƌĞĂĚǁŽŵĞŶ ?Ɛ
ĂŐĞŶĐǇŚĞƌĞĂƐĂŶƵŶĞƋƵŝǀŽĐĂůŐŽŽĚ ?Ɛ:ŽďĞĚĂƉƵƚƐŝƚ P ‘/ŐŽƚƚŚĞũŽď ?/ŐŽƚƚŚĞũŽď ?ďƵƚ/ĚŝĚ
ŶŽƚŚĂǀĞĂŶǇƌĞƐƚĨƌŽŵŵŽƌŶŝŶŐƚŽŶŝŐŚƚ ? ?57 
&ƵƌƚŚĞƌŵŽƌĞ ?ǁŽŵĞŶ ?ƐĂŐĞŶĐǇĐĂŶĂůƐŽďĞlocated in their collusion in violence.  A 
number of incidents narrated by the author  W about others, if not herself  W point to how 
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women were responsible for providing their menfolk with weapons with which to fight, 
primarily in the form of domestic objects like kitchen knives.  As Jobeda writes about Direct 
ĐƚŝŽŶĂǇ P ‘dŚĞƌŝŽƚƐƚĂƌƚĞĚ ?ƵƚŚŽǁǁŽƵůĚDƵƐůŝŵƐĨŝŐŚƚ ? ? ? ?/Ĩ/ŚĂĚŶŽƚƐĞĞŶŝƚǁŝƚŚŵǇ
own eyes I would not have believed it.  I saw women giving their men anything they could 
find for the men tŽĨŝŐŚƚǁŝƚŚ ? ?58  She also depicts Muslim women of differing classes as 
responsible for spurring on their sons to fight and die.  Consider the following passage as 
ŝůůƵƐƚƌĂƚŝǀĞĞǆĂŵƉůĞ P ‘/ƌĞŵĞŵďĞƌŽŶĞůĂĚǇǀĞƌǇĐůĞĂƌůǇ ?^ŚĞǁĂƐƚŚĞŵŽƚŚĞƌŽĨĂƌŝĐŬƐŚĂǁ
puller. She touched her heart and said  W  “dŚŝƐŝƐŽƵƌũŝŚĂĚ ?EŽďŽĚǇĐĂŶĚĞƐƚƌŽǇƚŚĞDƵƐůŝŵƐ ?
dŽĚĞĨĞŶĚƚŚĞŚŽŶŽƵƌŽĨƚŚĞDƵƐůŝŵƐ ?ŵǇƐŽŶǁŝůůŐŝǀĞŚŝƐůŝĨĞ ? ?dŚĞĨŝƌĞ/ƐĂǁŝŶƚŚĂƚƚŚŝŶ
ǁŽŵĂŶ ?ƐĞǇĞƐŽŶƚŚĂƚĚĂǇ ?/ƐƚŝůůƌĞŵĞŵďĞƌĐůĞĂƌůǇƚŽƚŚŝƐĚĂǇ ? ?59   These anecdotes 
confound one of the oft-ƉĞƌƉĞƚƵĂƚĞĚ ‘ŵǇƚŚƐ ?ŽĨWĂƌƚŝƚŝŽŶǀŝŽůĞŶĐĞƚŚĂƚŝƚǁĂƐ ‘ůĂƌŐĞůǇŵĂůĞ ?
ǁŝƚŚǁŽŵĞŶĂƐƚŚĞ ‘ǀŝĐƚŝŵƐŽĨǀŝŽůĞŶĐĞ ?ŶŽƚŝƚƐƉĞƌƉĞƚƌĂƚŽƌƐ ?ŶŽƚŝƚƐĂŐĞŶƚƐ ? ?60   According to 
ƵƚĂůŝĂ ?ƚŚĞƐĞŶĂƌƌĂƚŝǀĞƐ ‘ĐŽŶƚĂŝŶĞĚĂŶĚĐŝƌĐƵŵƐĐƌŝďĞĚ ?ǁŽŵĞŶ ?Ɛ ‘ƉŽƚĞŶƚŝĂůĨŽƌǀŝŽůĞŶĐĞ ?ƚŽ
ŬĞĞƉƚŚĞŵǁŝƚŚŝŶĂŶ ‘ŽƌĚĂŝŶĞĚďŽƵŶĚĂƌǇ ?ƚŚĂƚĚĞĨŝŶĞĚƚŚĞŵĂƐ ‘ŶŽŶ-ǀŝŽůĞŶƚ ? ?61  As a Muslim, 
a Bangladeshi and an independent woman, Jobeda had no such compunction.  
Nevertheless, there is still a strong undercurrent of victimhood and trauma in Jiban 
Khatar Pataguli.  The author, for instance, reports the intense fear that she experienced in 
the days following Direct Action Day during which she ended up hiding, separated from her 
children, in the offices of the Millat newspaper with a number of other single Muslim 
women.  Though they had no bedding, food or bathing facilities, their greatest distress came 
ĨƌŽŵƚŚĞŶŝŐŚƚƐŽƵŶĚƐ P ‘/ŶƚŚĞĚĞĂĚŽĨŶŝŐŚƚ ?ǁĞĐŽƵůĚŚĞĂƌĚŝĨĨĞƌĞŶƚŬŝŶĚƐŽĨŶŽŝƐĞƐ ?:Ăŝ
Hind, Jai Hind, Allah Ho Akbar, Allah Ho Akbar.  Every noise stopped our heart beating.  Even 
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ƚŚĞǁĂƚĞƌƚŚĂƚƚƌŝĐŬůĞĚĚŽǁŶƚŚĞƚĂƉƐŽƵŶĚƐůŝŬĞ:Ăŝ,ŝŶĚ ?:Ăŝ,ŝŶĚ ?,ŽǁǁŽƵůĚǁĞďĞ
ƐĂĨĞ ? ?62  dŚĞǇďĞŐŐĞĚĨŽƌƉŽŝƐŽŶŽŶůǇƚŽďĞƌĞĂƐƐƵƌĞĚďǇŵĂůĞDƵƐůŝŵůĞĂĚĞƌƐ P ‘tĞǁŝůůŶŽƚ
let our dauŐŚƚĞƌƐĨĂůůŝŶƚŽƚŚĞŝƌŚĂŶĚƐ ? ?63  We may conjecture that her experience of living 
through the equally traumatic circumstances of the 1971 independence struggle  W during 
ǁŚŝĐŚƐŽŵĂŶǇĞŶŐĂůŝǁŽŵĞŶĂŶĚŐŝƌůƐǁĞƌĞ ?ŝŶŚĞƌŽǁŶƚĞůůŝŶŐ ? ‘ďƵƚĐŚĞƌĞĚ ?ĂŶĚ
 ‘ŚƵŵŝůŝĂƚĞĚ ?ďǇ ‘ĐƌƵĞůWĂŬŝƐƚĂŶŝƐŽůĚŝĞƌƐ ? W may have reinvigorated and framed these earlier 
memories.
64
  The young woman that she was in 1946 could only have imagined what may 
have happened to her if the offices were attacked; after 1971, she knew through personal 
observation, the experiences of friends and family, and, notably, rumour how women could 
be raped, murdered and dismembered. 
The author also recounts in very explicit terms the specific horrors that she observed 
during Partition, particularly when travelling through Calcutta in a government car under 
police protection to her exams in July and August of 1947: one foot stuck out of a bag on the 
side of the road, a headless body hanging from a tree.  On the latter occasion, she reports 
being so disturbed that she vomited in the car before breaking into a howl in the 
examination hall.
65
  KƚŚĞƌƚƌĂŐĞĚŝĞƐǁĞƌĞŶŽƚŽďƐĞƌǀĞĚ ?ďƵƚ ‘ŚĞĂƌĚ ?ĂƐƌƵŵŽƵƌƐŽƌŶĞǁƐ
stories: how people were tied, like cattle, then thrown over bridges, how others were torn 
in half by their legƐŽƌďƵƌŶƚƚŽ ‘ĐŽĂů ? ?ŚŽǁŶĂŬĞĚǁŽŵĞŶǁŝƚŚƚŚĞŝƌďƌĞĂƐƚƐƐůŝĐĞĚŽĨĨǁĞƌĞ
left abandoned on the road.  Faced with photographs taken by a reporter friend, she again 
ďĞŐĂŶƚŽ ‘ŚŽǁů ? ?66  These passages point to how autobiography may take on a therapeutic 
function: as a means of coming to terms with past trauma by articulating and thus 
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containing it.
67
  :ŽďĞĚĂŚĞƌƐĞůĨŶŽƚĞƐƚŚĂƚ ?ĂĨƚĞƌWĂƌƚŝƚŝŽŶ ?ƐŚĞƚƌŝĞĚƚŽ ‘ĨŽƌŐĞƚĞǀĞƌǇƚŚŝŶŐ ?ĂŶĚ
 ‘ĨĞĞůĂƚƉĞĂĐĞ ? P ‘ƵƚƚŚĂƚĚŝĚŶŽƚŚĂƉƉĞŶ ? ?68  Unable to suppress the memories  W especially in 
a political context where ongoing violence meant they were constantly being invoked  W she 
appears to have turned instead to writing the pain as form of catharsis.  Yet it is noteworthy 
that she is neither perpetrator, nor victim in these accounts  W and she remains silent as to 
the identities of both. 
 Elsewhere, there are just a few occasions on which the reader may glimpse at 
ĨƌĂĐƚƵƌĞƐŝŶƚŚĞƐƚƌŝĐƚďŝŶĂƌŝĞƐĐƌĞĂƚĞĚďǇƚŚĞĂƵƚŚŽƌďĞƚǁĞĞŶ ‘,ŝŶĚƵ ?ĂŶĚ ‘DƵƐůŝŵ ? ?
representative passage is that in which she describes how, after the riots following Direct 
Action Day, she returned to her hostel to be so warmly received her relieved friend Aruna 
ĂŶĚƚŚĞŽƚŚĞƌ ‘,ŝŶĚƵ ?ŐŝƌůƐ ?69  dŚĞƌĞĂƌĞĂůƐŽƐĞǀĞƌĂůƌƵƉƚƵƌĞƐŝŶƚŚĞĂƵƚŚŽƌ ?ƐƉŽƌƚƌĂǇĂůŽĨ
 ‘DƵƐůŝŵƐ ?ĂƐĂ group.  For instance, she chooses to include anecdotes about how certain 
Muslims  W from the rickshawallahs in Dhaka to a later Minister in the Pakistan government  W 
ƐŽƵŐŚƚƚŽƚĂŬĞĂĚǀĂŶƚĂŐĞŽĨWĂƌƚŝƚŝŽŶ ?ƐĐŚĂŽƐĨŽƌƚŚĞŝƌŽǁŶĞĐŽŶŽŵŝĐŐĂŝŶ ?70  Her inclusion 
ŽĨƚŚĞƐĞŝŶĐŝĚĞŶƚƐƉƌŽďůĞŵĂƚŝƐĞƐŚĞƌĞĂƌůŝĞƌĐůĂŝŵƚŚĂƚ ?ĚƵƌŝŶŐWĂƌƚŝƚŝŽŶ ? ‘ĂůůDƵƐůŝŵƐǁĂŶƚĞĚ
ƚŽŚĞůƉĞĂĐŚŽƚŚĞƌ ? ?71  :ŽďĞĚĂĂůƐŽƉŽŝŶƚƐƚŽŚŽǁDƵƐůŝŵƌŝŽƚĞƌƐǁĞƌĞ ‘ƚŚŽƐĞǁĞĐŽŶƐŝĚĞƌĞĚ
ĂƐŐŽŽŶƐ ? Win other words, just thugs, whether they were Muslim or not.72  Even more 
ƌĞǀĞĂůŝŶŐĂƌĞƚŚĞĚŝĨĨĞƌĞŶĐĞƐƚŚĂƚƐŚĞŚŝŐŚůŝŐŚƚƐďĞƚǁĞĞŶ ‘ĨĞůůŽǁDƵƐůŝŵƐ ?ŽŶĐĞƚŚĞǇĨŽƵŶĚ
themselves in the new Pakistan.  There, refugees from west Bengal and others, like herself, 
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who had spent time in cosmopolitan Calcutta pursuing education were ostracised by locals.  
ƐƐŚĞǁƌŝƚĞƐ P ‘tĞŚĂĚƚŚĞĂŝƌŽĨďĞŝŶŐĨŽƌĞŝŐŶĞƌƐŝŶŽƵƌǁĂǇƐĂŶĚƚŚĞǁĂǇǁĞƚĂůŬĞĚ ? ?73 
 Notable is the significance of women to these discourses of difference, whether 
between Hindus and Muslims or Calcutta Muslims and Dhaka Muslims.  The author notes, 
ĨŽƌŝŶƐƚĂŶĐĞ ?ŚŽǁƚŚĞ ‘ŐŽŽŶƐ ?ƌĞĨĞƌƌĞĚƚŽĂďŽǀĞƉĂƌƚŝĐŝƉĂƚĞĚŝŶƚŚĞǀŝŽůĞŶĐĞŽŶƚŚĞĐůĂŝŵŽĨ
ƚĂŬŝŶŐ ‘ƌĞǀĞŶŐĞ ?ŽŶƚŚŽƐĞǁŚŽŚĂǀĞ ‘ĚŝƐƌĞƐƉĞĐƚĞĚŽƵƌŵŽƚŚĞƌƐĂŶĚƐŝƐƚĞƌƐ ? ?74  There are 
ŽƚŚĞƌƌĞĨĞƌĞŶĐĞƐƚŽǁŽŵĞŶ ?Ɛ ‘ŚŽŶŽƵƌ ?ƚŽŽ PŚŽǁ ŐŝƌůƐƐŽƵŐŚƚƚŽĞƐĐĂƉĞƚŚĞƌŝŽƚƐ ‘ǁŝƚŚƚŚĞŝƌ
ŚŽŶŽƵƌŝŶƚĂĐƚ ? ?ŚŽǁƌŝŽƚĞƌƐƉƌŽŵŝƐĞĚƚŽƉƌŽƚĞĐƚ ‘ƚŚĞŝƌĚĂƵŐŚƚĞƌƐ ? ?ŚŽǁŐŝƌůƐĐŽƵůĚŶŽƚ
ĞƐĐĂƉĞƚŚĞ ‘ůƵƐƚĨƵůůŽŽŬƐ ?ĂƐƚŚĞǇǁĂŝƚĞĚĂƚ^ĞĂůĚĂŚƌĂŝůǁĂǇƐƚĂƚŝŽŶƚŽŐŽƚŽŚĂŬĂ ?75  But 
honour, or izzat, as a concept is actually evoked far less than one may expect from existing 
Partition literature.
76
  On the contrary, Jobeda appears to make only passing reference to 
honour, seemingly as a token explanation drawing on a wider discourse  W but without it 
being a matter of real significance to her own remembrance of Partition in Calcutta. 
/ŶĚĞĞĚ ?ǁŚĞƌĞƚŚĞŝƐƐƵĞŽĨǁŽŵĞŶ ?ƐŚŽŶŽƵƌĂƉƉĞĂƌƐǁŝƚŚŵƵĐŚŐƌĞĂƚĞƌĐůĂƌŝƚǇŝŶƚŚĞ
ƚĞǆƚŝƐŽŶƚŚĞĂƵƚŚŽƌ ?ƐĂƌƌŝǀĂůŝŶŚĂŬĂƐŚŽƌƚůǇĂĨƚĞƌWĂƌƚŝƚŝŽŶƉƌŽƉĞƌ W at which point 
differences between migrants and locals became epitomised by their attitudes to veiling 
ƉƌĂĐƚŝĐĞƐŝŶƉĂƌƚŝĐƵůĂƌ ?ŽŶƐŝĚĞƌ ?ĂƐĞǆĂŵƉůĞ ?ƚŚĞĨŽůůŽǁŝŶŐĂŶĞĐĚŽƚĞ P ‘KŶĞĚĂǇĂĨƵŶŶǇ
incident occurred. A lady and I were walking towards the radio office. All of a sudden two 
men ĐĂŵĞĂŶĚƐƚŽŽĚŝŶĨƌŽŶƚŽĨƵƐ ?KŶĞŽĨƚŚĞŵůŽŽŬĞĚĂƚƵƐĂŶŐƌŝůǇĂŶĚƐĂŝĚ ? “>ŽŽŬ ?ƚŚŝƐŝƐ
Pakistan  W a country of the Muslims. Walking shamelessly like this will not be tolerated 
ŚĞƌĞ ? ?DǇĨƌŝĞŶĚƐƚŽŽĚĨŝƌŵĂŶĚƐĂŝĚ ? “/ŶǁŚŝĐŚůĂǁŽĨWĂŬŝƐƚĂŶŝƐƚŚŝƐǁƌŝƚƚĞn? Just show me 
that. If we do not listen to you, what will you do? Beat us? Will you be able to beat women? 
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I will go to the radio station now, and then I will go to the market. Let me see what you all 
ĐĂŶĚŽ ? ? ?77  As the passage suggests, by this point in ƚŚĞŶĂƌƌĂƚŝǀĞ:ŽďĞĚĂĂŶĚŚĞƌ ‘ůĂĚǇ ?
friend had found new employment in Dhaka working for the local radio station.  They, like 
many other women who had come from Calcutta, were unveiled, highly educated and 
economically independent.  For the men on the street, the honour of Pakistan as a new 
ŶĂƚŝŽŶǁĂƐŝŶǀĞƐƚĞĚŝŶ ‘ŝƚƐ ?ǁŽŵĞŶ W but Jobeda makes clear that their vision was contested:  
that she and other women would not be reduced to symbols that divested them of agency. 
 This observations may lead us, in conclusion, to ask how Partition was defined for 
this particular Bengali Muslim woman.  Certainly, it was by a whole range of emotions.  The 
first was a sense of loss: the loss of Calcutta, the loss of a united Bengal, the loss of family 
and friends left behind.  Particularly poignant is a passage in which the author reflects on 
ŚŽǁ ?ƚŽŐŽƚŽƚŚĞŶĞǁWĂŬŝƐƚĂŶ ?ƐŚĞǁŝůůŚĂǀĞƚŽůĞĂǀĞŚĞƌŚƵƐďĂŶĚ ?ƐŐƌĂǀĞďĞŚŝŶĚŝŶ
ĂůĐƵƚƚĂǁŚĞƌĞŝƚǁŝůůƌĞŵĂŝŶƵŶƚĞŶĚĞĚ P ‘ƚŚĞƉĂŝŶƚŚĂƚǁĞǁŝůůŶŽƚŚĂǀĞĂŶǇĐůĂŝŵŽŶ
Calcutta kept ŚƵƌƚŝŶŐƵƐ ? ?78  The second emotion was uncertainly.  Throughout her section 
ŽŶWĂƌƚŝƚŝŽŶŝƐĂƌĞĨƌĂŝŶǁŚĞŶƐŚĞƚĂůŬƐĂďŽƵƚŽƚŚĞƌƉĞŽƉůĞ ?ƚŚŽƵŐŚĂůƐŽŚĞƌƐĞůĨ P ‘ǁŚĂƚǁŝůů
ŚĂƉƉĞŶƚŽƵƐŶŽǁ ? ?79  And yet even stronger than these negative feelings was a sense of 
Partition as a positive new beginning.  A third emotion, then, was relief.  Jobeda notes, for 
instance, how, after the dangerous and uncertain journey from Calcutta, she arrived in 
WĂŬŝƐƚĂŶĨƵůůŽĨŚĂƉƉŝŶĞƐƐ ?ĞǆĐŝƚĞŵĞŶƚĂŶĚŚŽƉĞ ?ƐƐŚĞǁƌŝƚĞƐ P ‘KŶƚŚĞďŽƌder we could see 
ĂƐŝŐŶďŽĂƌĚ ?KŶŝƚ ?ŝŶďŝŐůĞƚƚĞƌƐ ?ǁĂƐǁƌŝƚƚĞŶ P “WĂŬŝƐƚĂŶ ? ?dŚĞƌĞǁĂƐƐŽŵƵĐŚũƵŵƉŝŶŐĂŶĚ
merrymaking inside the carriage. Everybody was laughing. Everybody was shouting, 
 “WĂŬŝƐƚĂŶ ?WĂŬŝƐƚĂŶ ?tĞŚĂǀĞƌĞĂĐŚĞĚWĂŬŝƐƚĂŶ ?EŽǁƚŚĞƌĞŝƐŶŽŵŽƌĞ ĨĞĂƌ ? ?/ĂůƐŽƐŵŝůĞĚ ?/
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heaved a sigh of relief.  There is no more fear in life.  dŽƐĂǀĞŽŶĞ ?ƐůŝĨĞŽŶĞǁŝůůŶŽƚŚĂǀĞƚŽ
walk with worry.  EŽǁǁĞĂƌĞĨƌĞĞ ?ŝŶĚĞƉĞŶĚĞŶƚ ? ?80
 dŚŝƐŵĂŶƚƌĂŽĨ ‘ŶŽŵŽƌĞĨĞĂƌ ?ŝƐƌĞƉĞĂƚĞĚƐĞǀĞƌĂůƚŝŵĞƐŝŶJiban Khatar Pataguli as 
the author recounts the immediate aftermath of Partition, and also the empowerment of 
 ‘ŐŽŝŶŐƚŽĂŶŝŶĚĞƉĞŶĚĞŶƚĐŽƵŶƚƌǇĂƐĂŶŝŶĚĞƉĞŶĚĞŶƚĐŝƚŝǌĞŶ ? ?81  This meaning seemed to 
ĚĞĨŝŶĞ:ŽďĞĚĂ ?ƐŵĞŵŽƌŝĞƐŽĨWĂƌƚŝƚŝŽŶŵŽƌĞƚŚĂŶĂŶǇŽƚŚĞƌ PƚŚĂƚŽĨƚŚĞŽƉƉŽƌƚƵŶŝƚies that it 
provided her as an independent Muslim woman. Hence, she reports how, immediately after 
WĂƌƚŝƚŝŽŶ ?ƐŚĞǁĂƐŽĨĨĞƌĞĚĂƚĞĂĐŚŝŶŐũŽďĂƚƚŚĞƌĞƉƵƚĂďůĞĚĞŶ'ŝƌůƐ ?^ĐŚŽŽůŝŶŚĂŬĂ
alongside working on the radio.  She also joined the All Pakistan WomeŶ ?ƐƐƐŽĐŝĂƚŝŽŶ
(APWA) through which she became involved with rehabilitation work with refugees.
82
  
WĂƌƚŝƚŝŽŶŝƐƚŚƵƐƉŽƌƚƌĂǇĞĚĂƐĂĐƚŝŶŐĂƐĂƐƉƌŝŶŐďŽĂƌĚĨŽƌƚŚĞĂƵƚŚŽƌ ?ƐůĂƚĞƌǀĞƌǇƐƵĐĐĞƐƐĨƵů
career: as a teacher, as a radio artiste, as a writer, as a school inspectress, as an aid worker 
and as a government employee.  Ultimately, she was appointed deputy director of East 
WĂŬŝƐƚĂŶ ?ƐƵƌĞĂƵŽĨEĂƚŝŽŶĂůZĞĐŽŶƐƚƌƵĐƚŝŽŶĂŶĚ ?ŝŶ ? ? ? ? ?ƚŚĞĨŽƵŶĚŝŶŐĚŝƌĞĐƚŽƌŽĨƚŚĞ
Bangladesh Shishu Academy  W an autonomous body under the Ministry of Women and 
ŚŝůĚƌĞŶ ?ƐĨĨĂŝƌƐĚĞĚŝĐĂƚĞĚƚŽĐŚŝůĚƌĞŶ ?ƐǁĞůĨĂƌĞ ?dŽĚĂǇ ?ŚĞƌǁŽƌŬŝƐŵĞŵŽƌŝĂůŝƐĞĚŝŶƚŚĞ
ŶĂŵĞƐŽĨƚŚĞĐĂĚĞŵǇ ?ƐůŝďƌĂƌǇĂŶĚĂŐŝƌůƐ ?ĐŽůůĞŐĞŝŶ<ŚƵůŶĂ ?83 
What Jobeda Khanam offers in Jiban Khatar Pataguli, then, is a multifaceted and 
often ambivalent representation of Partition that reflects her specific identities and 
locations  W at the time and at the time of writing.  As an educated, middle-class Bengali 
Muslim woman freed of her husband by widowhood and her father by economic 
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independence, she lived through Partition without the same encumbrances that enforced 
silence and accentuated honour. There is some trauma for sure, but there are no clear 
heroes and no clear victims either.  There is a sense of loss and betrayal, but also a sense of 
possibility  W a sense of opportunity for women with real agency.  Her relentless categorizing 
ŽĨ ‘,ŝŶĚƵƐ ?ĂŶĚ ‘DƵƐůŝŵƐ ? ? ‘ƌĞĨƵŐĞĞƐ ?ĂŶĚ ‘ůŽĐĂůƐ ? ?ƐǇŶĐŚƌŽŶŝƐĞ ǁŝƚŚƐƚƌĂŝŶĞĚŵĞŵŽƌŝĞƐŽĨ
communal harmony in pre-Partition Bengal to highlight ƚŚĞĐŽŵƉůĞǆŝƚŝĞƐŽĨ ‘ůŝǀŝŶŐƚŽŐĞƚŚĞƌ ? P
how coexistence need not eradicate boundaries, nor strong claims on identity require open 
discord.
84
  >ŝŬĞŽƚŚĞƌƐŽƵƌĐĞƐƵƐĞĚƚŽĐƌĞĂƚĞWĂƌƚŝƚŝŽŶ ?Ɛ ‘ŶĞǁ ?ŚŝƐƚŽƌǇ ?ƚŚŝƐŶĂƌƌĂƚŝǀĞĞŶĂďůĞƐ
a more personalised telling that ƵŶĚĞƌƐĐŽƌĞƐǁŽŵĞŶ ?ƐĐĞŶƚƌĂůŝƚǇƚŽ ? ? ? ?ĂƐĂŐĞŶĚĞƌĞĚ
story.  But it also points to how widening the corpus to include autobiographical writings by 
Muslim women  W not just from Bangladesh, but India and Pakistan too  W can establish new 
parameters and possibilities for our understanding of Partition.
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